
 SEQ CHAPTER \h \r 1The Call of the Blessed Luther.

(From the Rev. Dr. John Gerhard’s Theological Commonplaces, On the Ecclesiastical Ministry, Part One, tr. Richard J. Dinda, edited with annotations by Benjamin T. G. Mayes, St. Louis:  Concordia Publishing House, 2011, p.179ff.)

The dispute that has been stirred up regarding the call of Luther.

118.  We dealt with this in a public disputation in 1617, and we are not ashamed to place it here.  Although the clergy at Jerusalem once did not find anything reprehensible in the teaching of John the Baptist and of Christ the Savior, they stirred up a controversy in regard to their call.  You see, those who had been sent from Jerusalem, the priest and the levitical followers of the Pharisees, said to John, John 1:25:  “Why do you baptize if you are not Christ nor Elijah nor the prophet?”  Also, the chief priest, scribes and elders of the people came to Christ as He was teaching and doing miracles in the temple and asked, “By what power ... does He do these things, and who has given Him that Power?”  (Matt. 21:23; Mark 11:27[-28]; Luke 20:1[-2]).  In the same way, too, the Papist clergy–claiming for itself alone succession on the apostolic throne, no less than the clergy of Jerusalem claimed succession on the throne of Aaron–because they never find anything that they can legitimately refute in Luther’s teaching when examined according to the prophetic and apostolic books, stir up a question about his call.  They ask why he began the work of reformation though he was not a prophet apostle by immediate call and because he was not equipped with the gift of performing miracles which is conjoined with that call.  By why power did he begin so arduous a task, and who gave im that power?


Bellarmine
 writes as follows (De notis ecclesiae [the marks of the Church], bk. 4, ch. 14):  “Anyone who is sent ought to show his authority by the testimony of the one sending him.  Otherwise no one is obligated to accept him.  but everyone who is sent to preach is sent either by God through the ordinary prelates or by God alone in extraordinary fashion.  And, indeed, whoever is sent through an ordinary prelate ought to show the testimony of the ordinary prelate, the pastor–namely, letters secured with his seal.  On the other hand, whoever is sent by God alone ought to show God’s seal, which is nothing other than a miracle.”  From this he later concludes:  “Luther had no sending and call at all, because he was sent neither by God alone in extraordinary fashion nor ordinarily through bishops.”  He tries to prove the former in the same chapter, ... where he writes :  “Luther tried to perform miracles twice, namely, when he attempted to expel a demon from a girl and to raise Nisenus, who drowned in the Elbe,  In both cases, however, the results were without effect and in vain.”  The latter he tries to prove in De clericis [Concerning the Clergy] bk. 1, ch. 3:  “There are not true pastors who have not been ordained by true pastors through the imposition of a hand.  He, after all, is the first, and there were no Lutherans before him.  Nor was he ordained by or pastors, for in the Catholic church he was not a bishop but a presbyter.  But now, presbyters do not have the power to ordain.”  From this he thinks he can weave an indestructible argument that among us there are no true pastors and, as a consequence, no true church. ...


119.  Before we discuss Luther’s call openly, we bring out two points about which we must forewarn our reader.  First, at the beginning of the Reformation and of the struggle, none of the Papists or the secret preachers of the Anabaptist and Enthusiasts ever raised the question of this call.  This manifestly argues that they found nothing lacking in it since, indeed, it was evident to all that Luther was legitimately called to the ecclesiastical ministry and to academic teaching ... and thus also to fight for the truth by voice and writings.  Second, a distinction must surely be made between a question about a legitimate call and a question asked about the truth of one’s teaching.  After all, there is no immediate and perpetual connection between a legitimate call and pure doctrine.  Someone can have a legitimate call and yet teach false and heretical things, as is apparent in the cases of those who have been legitimately called to the ministry but fall into heresy.  And, on the other hand, someone can tech true things but lack a legitimate call.  Therefore even if they had succeed in proving (which they nevertheless will never be able to do) that Luther lacked a divine call, it still would not follow that his teaching was false and erroneous because of this.

Luther’s call was mediate.
   

120.  Therefore in order to oppose the slanders of our adversaries, we must note that Luther nowhere and never appeals to an extraordinary and immediate call.  He writes in clear words ... :  “I still have never preached nor wanted to preach where I have not been requested and call through men.  For I cannot boast about myself that God sent me from heaven without means.” ...


To be sure, Ungersdorff does quote a passage from Luther in which he claims that God called him immediately ...; however, those words bear clear witness that Luther was speaking there not about his call but about his teaching.  The formal words read as follows:  “Your Electoral Grace knows (or if he does not, let me make it known to him) that I have the Gospel not from men but only from heaven through our Lord Jesus Christ.  Thus I could well have boasted (as I shall henceforth do) of being a servant and an evangelist.” ... He acknowledged that Christ alone is the author of his teaching.  However, from this one can by no means infer that he is claiming to have been called immediately to preach that doctrine.  And if we take  a look at the aim of his words and the entire context, he is speaking not so much about knowledge of the teaching that he had received from others as about its inner confirmation in his heart.  The elector did not approve of Luther’s intent to return from his “Patmos”
 to Wittenberg.  He sent Luther letters indicating that he was not pleased with Luther’s return, that he wished the best for him, etc.  Luther answers:  “I consider myself certain that your Electoral Grace has the best intentions for me, as much as human investigation concerns.  On the other hand, however, it seems to me that I, too, have good intentions; I also know it by a higher way than by human investigation.” ... Here he is not at all speaking about an immediate revelation of doctrine or of call but about his sincere eagerness and intent to return to Wittenberg.  Later those words follow that he has his teaching of the Gospel from heaven through Christ.
  There he does not exclude his mediate instruction from and through Scripture, but he is speaking about the Holy Spirit’s confirming and sealing that doctrine in his heart.  For he adds at once:  “I offered to appear at hearings and at trial, not because I was entertaining doubts but out of useless humility, that I might persuade others.” ... Therefore he is denying that he still has doubts about his doctrine, something that the elector was inferring from the fact that Luther was appealing to the knowledge and judgment of others in regard to this.  However, Luther denies that the reason for this is doubt, even the slightest, because he has been confirmed about it not through men but through Christ.


He declares this very thing ... :  “Therefore I am hereby letting you know that I shall no longer do you the honor of allowing you or even an angel from heave to make judgments or to hold hearings about my teaching.  For there has now been enough of foolish humility this third time at Worms, but id did not help the cause and basis of my doctrine before the entire world and will not let it be judged by anyone, not even all the angels.  For since I am sure of it, through it I will be the judge of you and even of the angels ... .”

These words teach clearly that Luther wanted this to be understood not about his call but about the certainty of his doctrine confirmed in his heart, when he says that he has his Gospel not from men but from heaven through Christ.

The threefold confirmation of his divine call.


121.  Therefore we say that Luther was called mediately to the ministry and the teaching office, for these reasons:  (1)  he was ordained a presbyter [elder, pastor], by his own bishop in AD 1507 at the age of twenty-four.  In his ordination and inauguration he received the power to teach the Word of God.  Although the rite of ordination in the Papist church was impaired by man superstitions and useless ceremonies, yet the essence of his ordination loses nothing because of this.  Therefore a distinction must be made between the impurity of the ordaining bishop and the ordination, which occurs in the name of the entire church.  Also, in the ordination itself one must distinguish what is divine from what is human, what is essential from what is accidental, what is devout and Christian from what is anti-Christian.  Formerly, in the church of the Israelites “the scribes and Pharisees sat on Moses’ seat” (Matt. 23:2), and the people had to use their ministry, sacrifices, ordinances, etc., and yet had to “beware of their leaven” (Matt. 16:12).  In the same way, in the Roman church they had to use the ministry, sacraments, ordinances ... , etc. of those who were in the ordinary succession; yet they had to distinguish the mixed-in leaven from the purity of the lump.  And it is simply not true that we claim that  an ordination performed by a Papist bishop is nothing at all.  Instead, after the work of the Reformation had already been started in the secession from the papacy had happened, Luther writes (Smalcald Articles, Part III, Art. X):  

If the bishops would rightly discharge their office and would take care of the church and the Gospel, they could be permitted, in the name of love and tranquility but not out of necessity, to ordain and confirm us and our preachers – yet under this condition, that they put away all deceptions, ricks, absurdities, and appearance of heathen pomp.  But because they neither are nor wish to be true bishops, but political rulers and princes who do not preach and teach, nor baptize, nor administer the Supper, not perform any work and office of the church but persecute and condemn those who do perform this office to which they have been called, the church ought not on their account be forsaken or deprived of ministers.


(2)  Luther was called in the year 1508 to the presbytery and theological professorship in the church and academy of Wittenberg.  He was called by Johann Staupitz
, general of the Augistinians
, with the confirmation and consent of Elector Frederick.  In his call to the professorship he was told by force of the academic statutes:  “It is your responsibility to interpret the divine Law and to teach the Book of Life.”  His call to the presbytery through letters of the Council of Wittenberg is in the Wittenberg edition, vol. 9, f. 104.


(3)  In the solemn graduation ceremony for his doctorate in the year 1512, with the consent of the entire Augustinian order, he received the power to defend the truth of heavenly doctrine orally or in writing against any and all heterodox people.  Although a doctorate per se and alone is not a call to the ministry, nor is it an absolute power to teach everywhere in all churches such as Christ gave to the apostles, still it is right to refer Luther’s doctoral promotion to his call, both because thereby his preceding call was confirmed by public, solemn ritual and because he was given, in addition to this testimony of his learning, the specific power and authority to propagate the truth orally and in writing and to fight for it against adversaries.  Gerson says (according to Dr. Chemnitz, Loci (Places), part 3, ch. De ecclesia [Concerning the Church]
, p. 329) that “the form for the promotion of doctors of theology was this:  ‘I give you the authority to debate, teach, and lecture here and everywhere on earth.’”  The formula of the oath that Luther took in the doctoral graduate ceremony included this:  “I shall not propound as dogma teachings that are vain, foreign, condemned by the church, and offensive to devout ears.”  Earlier, in the licentiate graduation ceremony, he had sworn with this formula:  “I swear that I shall defend the truth of the Gospel to the utmost of my ability.” etc.  Therefore he did not merely receive the power but was also bound by solemn oath to rebuke and censure errors, superstitions, and notorious idolatry on the basis of God’s Word.


The Papists object:  “Luther swore obedience not only to the Holy Bible but also to the church, that is, to the decrees of the pope.”  We respond.  He did not swear obedience to those decrees except conditionally, insofar as they conform to the Word of God.  When he afterward discovered that they differed from the norm of the divine Word, he deservedly rejected them.

Luther appeals to a mediate call.


122.  Luther quite often appeals to this mediate and solemn call of his, so that his adversaries’ false accusations, repeated so often, go up in smoke entirely:  that throughout his entire life he never had anything that he could affirm about his call with certainty.  In his commentary on Galatians 1 ... :

Today God calls us all to the ministry with a mediate call, which comes through man, etc.  I am now allowed to go beyond my lot into another city where I have not been called to be a minister of the Word and preach there, according as I am a preacher, even if I hear that falsehoods are being taught there, etc.  (According as I am a doctor, I could preach in the entire papacy, provided that they would tolerate me.) ... Therefore our consolation, we who are in the ministry of the Word, is that we have a holy and heavenly office to which we have been rightly called and [in which] we boast against all the gates of hell. ... 

“I was called by you” (an entire Christian congregation) “to the office of preacher.  I have a divine command to shepherd the congregation of God here with the pure Word.” ... :

Here perhaps you will say to me:  “Why do you, by your books, teach throughout the world when you  are only  preacher in Wittenberg?  I answer:  I have never wanted to do it, and I do not want to do it now.  I was forced and driven into this office in the first place, when I had to become doctor of Holy Scripture against my will.  Then, as a doctor in a general free university, I began, at the command of pope and emperor, to do what such a doctor is sworn to do, expounding Scripture before all the world and teaching everybody.  Once I came into this condition, I have had to stay in it, and I cannot give it up or leave it yet with a good conscience, even though both pope and emperor were to put me under the ban for not doing so.  For what I began as a doctor, called and made at their command, I must truly confess until my end. ... I have often said, and I say it still, that I would not exchange my doctorate for the world.  You see, in the end I truly would have had to despair in this great and difficult matter that burdens me, if I had begun it as a sneak, without call and command.  But now, God and the entire world mus testify to me that in my office as doctor and preacher I have begun this publicly and have brought it thus far with Gods’ grace and help.

Something extraordinary was in Luther’s call.


123.  From all of this it becomes quite clear that Luther everywhere appeals to an ordinary and mediate call, and that he never boasts of either immediate revelations or of an immediate call.
  Meanwhile, it neither should nor can be denied that, in Luther’s ecclesiastical office and especially in the performance of his ordinary call – which pertains to the work of reformation and fighting against the kingdom of the Antichrist – something extraordinary and special was present with it, something that certainly does not in every detail fit with the immediate and fully extraordinary call of the apostles yet lifts Luther’s ministry above the common lot of all other ministers who have a mediate and ordinary call.  In this sense and respect Dr. Hunnius
 ... calls that part of his call “heroic”.


We mention, as belonging to those special and extraordinary parts:  (1)  The oracles and prophecies about the work of reformation and the revelation of the Antichrist that would be performed in Luther’s ministry.  Such prophecies are found in the Holy Scriptures (Dan. 8:25; 11:44; Jer. 51:48; Mal. 4:5; 2 Thess. 2:8; Rev. 14:6) and also were given by others who were endowed with a prophetic spirit, such as John Hus
, Hilten, and many others. ... Luther himself is referring to this when, ... he writes:  “St. John prophesied about me when he wrote from prison in Bohemia:  ‘Now they will roast a goose’ (for ‘Hus’ means ‘goose’).  ‘but a hundred years from now they will hear a swan singing, which they will have to endure.  That is how it will stay, if God wills it.’” ...


Luther’s excellent and unique gifts.  These shine in his vigorous and thorough explanation of Scripture and his application of it to teaching, comforting, and reproving.  To this belong the special gifts with which God the Most Kind mercifully endowed this instrument of His who was destined to fight against the king of the Antichrist, such as:  his singular learning, his great facility with languages, his sharp judgment, his astonishing dexterity in translating the Scriptures, his divine eloquence, and the power of special spirit lurking in almost every sentence.


Phlip Melancthon
 looked at a small painting of Luther and broke forth in these words:  “Every word of your tongue was a lightning bolt.”  He also writes ... :  “I know that Erasmus used to say that of all those whose writings appeared after the apostles, noe one is a more dexterous  interpreter.  I myself have heard wise and serious men who understand the doctrine of the church declare the same thing about Luther.  This is not an obscure matter for anyone who applies judgment and candor in reading.”  Melancthon again ... :  “Experience shows that Luther’s explanations far exceed the wrings of other interpreters.”  ... 


The remarkable and most fruitful success of the Gospel preaching.  Luther approached his work of reformation neither through tunnels nor through the strength of the secular arm.  Instead, he assaulted the walls of the anti-Christian realm with the trumpet of Gospel preaching.  He taught the truth and refuted errors from the Word of God alone.  This sound of the Gospel not only struck the years of the pope but even reached the most distant provinces.  Within a few years the doctrine had been accepted, with remarkable and almost astonishing success, by man kingdoms and provinces.  ON the other hand, those regions ordered papal superstitions and idol-madness to go into exile.  Luther himself writes about his ... :  “In my hope that I began in God’s name an do tech the true Word of God, I have no stronger proof and miraculous sign than that Word has multiplied so quickly throughout the world.  ‘this has happened without my pushing and seeking, and even despite unspeakable resistance and persecution of all the powerful and learned.” ... He also writes in his book .... :  ‘I know where my teaching comes from and who has established me.  Morever the work proves this sufficiently.  For though I have performed none of the little miracles that we, if necessary, might perhaps do, yet it must indeed be seen as a great miracle that Satan’s highest head and greatest power. – the papacy – along with his body has received a great blow from me, the likes of which  no secular nor spiritual power has ever been able to show.  Satan himself indeed recognizes who the master of my teaching is.  That is why he rages and seeks out such crafty tricks. ... 

+++
	�“I have often said and still say, I would not exchange my doctor’s degree for all the world’s gold.  For I would surely in the long run lose courage and fall into despair if, as these infiltrator, I had undertaken these great and serious mattes without call or commission.  But God and the whole world bears me testimony that I entered into this work publicly and by virtue of my office as teacher and preacher, and have carried it on hitherto by the grace of God.”  Martin Luther, Luther’s Works, Vol. 40, pp. 387, 388.


	�“Bellarmine (Bellarmino, Roberto Francesco Romolo). Roman Catholic theologian; b. in Tuscany, 1542; d. at Rome, 1621. Showed brilliant gifts early in life; his mother's wish that lie become a Jesuit carried out; studied theology at Padua and Loxivain, beginningwith 1567; ordained priest at Ghent, 1570; knew both Greek an$ Hebrew; his chief writing the celebrated Disputationes de Controversiis Christianae Fidei, in four volumes, the first treating of the Word of God, of Christ,and of the Pope, the second of the authority of the councils and of the Church, the third of the Sacraments, and the fourth of grace, free will, justification, and good works, a systematic presentation of the doctrines promulgated by the Council of Trent, to which Chemnitz (q.v.) gave the proper answer.”  Concordia Cyclopedia, eds., Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, 1927, p. 68, s.v. “Bellarmine”.


	�There two kinds of calls from God, immediate, e.g., prophets, and mediate, pastors called through the congregation. 


	 “But how and in what way does God call and send ministers to the church?  There is no legiamte or odrinary call to the minsitry except from God, and it is twofold:  either without means or thorugh means.  What is a call without means, and how does it take place?  When someone is called and sent to the ministry neither by men nor through men as through regular means, but without means, by God Himself, and through God Himself, as God in this way called the patriarchs, prophets, and apostles, without any intervening human means.  And they who have thus been called hav ethe testimony of the Spirit and of miracles that they do not err in doctrine.  And the rest of the ministers of the church take their doctrine from them, and they must prove it thereby.  And besides, the ministry of those who have been called without means is not bound and anchored to a certian church at only one place, but they have the command to teach all people everywhere.


	“Is one, therefore, immediately to believe all fanatics when they claim that God has appeared to them, that the Lord has spoken to them, that the Father has given them this commission, and that they are thus stirred up and moved by the Spirit?  ...  By no means.  For God has forbidden this with an express warning.  Jer. 14:14.  But God endows those whom He calls without means either with the gift of miracles or with other testimonies of the Spirit with which to prove and confirm their call.  Thus Moses established his call before Pharaoh with the gift of miracles, Ex. 4:1 ff.  Therefore Paul also calls signs, wonders, and mighty deeds proofs of the apostolate, 2 Cor. 12:12.  Christ speaks of these, Jn 5:36; Mt 10:8.  But one should not believe false doctrine that leads away from God and conflicts with the Word, even if miracles follow it.  Dt. 12:1 ff; Mt 7:22-23; 24:23-24; 2 Th 2:9.


	“What, then, is a mediate call?  When any minister is called and appointed to the ministry of the church, indeed by God and divinely, but not without means, as the propehts and apostles [were], but through regular means, in a legitimate way.  For a mediate call is as much from God as an immediate one, but they differ in the manner of the call.  For God called the prophets and apostles immediately, through Himself.  But God called and sent Titus, Timothy, Sosthenes, Silvanus, and others likewise, but not immediately, rather through means instituted and ordained by Himself for this purpose.


	“Is the mediate call based on the Word of God?  It certainly is.  For the apostles appointed elders in every church by an election of the church, Acts 14:23.  Thus the ministry of the church was entrusted to Timothy by the laying on of hands of the presbytery, 1 Ti. 4:14.  But lest this call appear to rest only on examples, without divine command, Paul commands Timothy an dTitus to appoint ministers in every city and at the same time prescribes a form for them, how the should do that.  Tts 1:5; 2 Ti 2:2; 1 Ti 3:2ff.


	“Show with statements and examples of Scripture that they who are legitimately called through regular means are called and sent by God Himself.  Timothy, bishop of the church at Ephesus, was not called immediately, but through Paul and the presbytery.  1 Ti 4:14; 2 T 1:6.  And he had a mandate similarly also to appoint other ministers of the church.  2 Ti 2:2.  And yet Paul says to the elders of the church at Ephesus, Acts 20:28:  ‘The Holy Spirit has made yo overseers, to rule the church of God.’  And in the 2d Epistle to the Corinthians [5:19-20], which Timothy also signed, Paul says in his own name and that of Timothy:  ‘God has given us the ministry of reconciliation and has entrusted to us the Word of reconciliation.  We therefore function as ambassadors in the name of Christ, God exhorting through us.’  Paul likewise declares that God gives and places in the church not only apostles, who are called immediately, but also teachers and pastors, who are called mediately.  Eph. 4:11; 1 Co 12:28.”  Martin Chemnitz, Ministry, Word, & Sacraments, An Enchiridion, tr. Luther Poellot, St. Louis:  Concordia Publishing House, 1981, pp. 30, 31, 32.


	�The Wartburg Castle where Elector Frederick the Wise had sequestered Luther to protect him after the Holy Roman Emperor Charles V had placed Luther under the imperial interdict, basically, wanted dead or alive.


	�The Lutheran Church confesses that all Christians have Christ’s teaching immediately because all Christians have the Gospel in the Holy Scriptures.  “For just as the promise of the Gospel belongs certainly and immediately to the entire Church, because the keys are nothing else than the office whereby this promise is communicated to every one who desires it, just as it is actually manifest that the Church has the power to ordain ministers of the Church.  And Christ speaks in these words:  Whatsoever ye shall bind, etc., and indicates to whom He has given the keys, namely, to the Church:  Where two or three are gathered together in My name.  Likewise Christ gives supreme and final jurisdiction to the Church, when He says:  Tell it unto the Church.”  The Smalcald Articles, Treatise:  Of the Power and Primacy of the Pope.24, Triglotta, p. 511.


	The Lutheran Church – Missouri Synod also officially teaches that the Keys, i.e., the Gospel, are given immediately to the Church.  “Since the incumbents of the public ministry ... have been entrusted with the keys of the kingdom of heaven, which the church possesses originally and immediately (Matt. 16:19; 18:18), in order that they may administer them officially ... in the name of the congregation ... (John 20:21-23), their office must of necessity be the highest in the church, and all other offices stem from it; for the keys embrace the whole power of the church.  Therefore, in Scripture the incumbents of the ministerial office are called elders, bishops, rulers ... , stewards, and the like, and the incumbents of subordinate offices are called deacons, that is, servants, not only of God but also of the congregation and the bishop.”  Church and Ministry (Kirche und Amt), Witnesses of the Evangelical Lutheran Church on the Question of the Church and the Ministry, C. F. W. Walther, tr. J. T. Mueller, St. Louis:  Concordia Publishing House, 1987, 289, underscore added.   Church and Ministry is the official position of the Lutheran Church – Missouri Synod since its founding.  2001 Convention, RESOLUTION 7-17A.


	�“Christian certainty is created solely by the self-testimony of Scripture, by the Word of Scripture, which through the power of the Holy Ghost operating in it, not by the employment of human proofs, creates faith in itself and eo ipso secures its acceptation.  This is clearly taught in 1 Cor. 2:4-5.  The Apostle there reminds the Corinthians how they came to believe the divine preaching [the Witness of God] which they heard from him.  First he says negatively:  ‘My speech and my preaching was not with enticing words of man’s wisdom’; then he adds in positive form:  ‘but in demonstration of the Spirit and of power,’ and finally points out the purpose of using such a method, of refraining from all human proof:  ‘that your faith should not stand in [be based upon] the wisdom of men, but in the power of God.’  Christ employs the same method.  He says of His preaching in the days of His flesh:  ‘If any man will do His [the Father’s] will [namely, to hear Christ’s Word and to believe on Him, John 6:40], he shall know ... of the doctrine whether it be of God or whether I speak of Myself (John 7:1`7).  We may express this important truth in this form:  The Word of Scripture, being the Word of God, is an object of perception that creates its own organ of perception, faith, and thus Scripture itself bears witness to its divine authority.


	“This is the so-called testimonium Spiritus Sancti internum [the internal testimony of the Holy Spirit].  It is a mistake to assume that a person hears this testimony of the Spirit only when his emotions are stirred.  It is already present in and with the Spirit-wrought faith in the Word of Scripture.  By working faith in the Word of Scripture, which faith has its seat in the spirit of man, the Holy Ghost bears witness of the divinity of the Word of Scripture to the spirit of man.  According to 1 John 5:9-10, he who believes God’s witness of His Son has God’s witness in him ... .  Furthermore, the words of 1 Thess. 2:13:  ‘When ye received the Word of God, which ye heard of us, ye received it not as the word of men, but, as it is in truth, the Word of God,’ state that the Thessalonians already by their reception of the Word, i.e., by their faith in the Word, became convinced of the divinity of the Word.  That is the reason way Scripture calls faith in the Word of God a seal, or confirmation, of the truthfulness of God. (John 3:33:  ‘He that hath received His [Christ’s] testimony, hath set to his seal that God is true’).  For this reason Scripture says of him who does not believe God’s witness:  ‘He that believeth not God hath made Him a liar, because he believeth not the record that God gave of His Son’ (1 John 5:10). – This truth that Christian certainly of the divinity of Scripture springs from the self-authentication of Scripture is of the greatest practical importance.  When Christians are assailed by doubts as to the divinity of Scripture, they must have intercourse with Scripture, that is, they must rad, hear, meditate on Scripture and thus permit it to act on themselves.  Then the self-testimony of the Scriptures, the testimonium Spiritus Sancti internum [the internal testimony of the Holy Spirit], will dispel all doubts.”  The Rev. Dr. Francis Pieper, Christian Dogmatics, Vol. I, pp. 308, 309, translation from the Greek and Latin in brackets added.


	�“Staupitz used to comfort me with these words: ‘Why do you torture yourself with these speculations? Look at the wounds of Christ and at the blood that was shed for you. From these predestination will shine. Consequently, one must listen to the Son of God, who was sent into the flesh and appeared to destroy the work of the devil (1 John 3:8) and to make you sure about predestination. And for this reason He says to you: “You are My sheep because you hear My voice" (cf. John 10:27). "No one shall snatch you out of My hands”’” (cf. v. 28).  Luther's Works, Vol. 5, p. 47.


	�“Augustinian Monks (Hermits of St. Augustine, Augustinian Friars [brothers]; ... ).  This order was formed in 1265 by Pope Alexander IV by means of a merger of several small hermit bodies.  It was intended as a counterpoise to the growing power of the older mendicant orders (Franciscans and Dominicans) and was linked more closely to the papacy than they.  The so-called Augustinian Rule furnished the basis of its rather strict regulations.  Soon the hermit character was exchanged for that of mendicancy, and the Augustinians became known as the fourth of the great mendicant orders ... .  The order spread rapidly and in its prime had no less than 2,000 monasteries and 30,000 members.  In the fourteenth century a decline in disciples led to reforms, as a result of which part of the order became barefooted monks ... .  The German ‘congregation’ of the order was divided into four provinces.  Into the monastery at Erfurt, in the Saxon province, Martin Luther entered in 1505, tortured himself with rigorous privations of every kind, and went about with a sack as a mendicant, or beggar.  The provincial, John von Staupitz, referred him to Christ and encouraged him to study the Scriptures, caused him to be called to the University of Wittenberg, and remained his friend though he himself continued in the Roman Church.  So many other Augustinians, however, including Staupitz’s successor, accepted Luther’s doctrine that the German congregation of the order ceased to exist as early as 1526 and was reestablished, as a province, only in 1895.  The Augustinians have been active chiefly as teachers and writers, but also as missionaries.  They were the missionary pioneers in the Philippines.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, 1927, p. 50, s. v. “Augustian Monks”. 


	�Translation from the Latin is mine.  Loci, Latin for places (from locus, place), refers to the theological subjects (places) expounded in a particular doctrinal work.


	�Underscore added.


	�“Hunnius, Aegidius; b. December 21, 1550 at Winnenden, Wuerttemberg; studied at Tuebingen; professor at Marburg; at Wittenberg; d. April 4, 1603; composed the Saxon Articles of Visitation as a norm of doctrine for the clergy; was one of the foremost champions of Lutheran orthodoxy against Calvinism (in Marburg), Crypto-Calvinism, Flacius, Huber, and Romanism.”  Concordia Cyclopedia, eds. Ludwig Fuerbringer, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, 1927, p. 340, s. v. “Hunnius, Aegidius”.  


	�“Hus, John, a forerunner of the Reformation and martyr for the truth; born 1373 (?) at Husinec, Bohemia; studied at the university of Prague; became a priest in 1400 and in 1402 rector of the university and preacher at Bethelehem Chapel, where the Czech language was used.  A disciple of Wyclif, he saw the more clearly the need of purging the Church of popish errors and corruption and began by denouncing the immorality of the laity and, particularly, of the clergy.  ... Hus stood for the supreme and only authority of the Scriptures and held that the Church is the body of the elect, consisting not merely of Pope and clergy, that Christ is its Head, not the fallible Pope; that obedience to the Pope is not necessary for salivation; that external membership in the Church and ecclesiastical offices are not infallible signs of election.  Unlike Wyclif, he did not reject transubstantiation nor, absolutely, the invocation of saints and prayers for the dead; and though he preached Christ as the only Savior, he yet gave a place to works in the justification of the sinner.  Even so the Church of Rome could not endure his testimony.  He was cited before the Council of Constance, speedily cast into loathsome prisons despite the safe-conduct granted by Emperor Sigismund and confirmed by Pope John (‘no faith ought to be observed toward a heretic’), and after three public hearings, the only object of which was to bully him into recanting, he was, on July 6, 1415, condemned as a Wycliffian heretic and, as the hypocritical formula runs, delivered into the hands of the secular power.  Protesting to the last:  ‘In the truth of the Gospel, which I have written, taught, and preached, I will died to-day with gladness,’ he was, on the same day, burned alive at the stake, and his ashes were cast into the Rhine.  ‘In John Hus the Holy Ghost was very powerful,’ says Luther.  Jerome of Prague, his devoted follower, suffered the same death, May 30, 1416.  Hus wrote a number of Bohemian and Latin treatises, numerous hymns, and revised the old Bohomeian version of the bible.  His work could not effect a Reformation, but did serve to bring out the great need of it.”  Concordia Cyclopedia, p. 341, s. v. “Hus, John”.


	�Melancthon, (Schwarzerd), Philip;  b. February 16, 1497, at Bretten in Baden; ... April 19, 1560.”  Concordia Cyclopedia, eds. Ludwig Fuerbring, Theodore Engelder, P. E. Kretzmann, St. Louis:  Concordia Publishing House, 1927, p. 450, s. v. “Melancthon, (Schwarzerd), Philip.  Melancthon was Luther’s greatest assistant in the work of the Reformation.










